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Sumeans “verynice”, and darsanameans “observation”; 
by the grace of Lord Krishna’s disc, Sudarshana, 
everything can be seen very nicely, and nothing can 
remain in darkness. (Krishna book, chapter 89) 

We must have the qualification of being a devotee. 
Become dear to God. My spiritual master used to say, 
“Don’t try to see God. Act in such a way that God will see 
you.” We have to qualify ourselves. By your qualification 
God himself will come and see you. (Krishna Consciousness 
The Topmost Yoga System, chapter 7) 

If I want to see God, and I make God as my order- 
supplier, that “Please come and I'll see You.” So God 
is not so small that he, at once I call him and he’ll 
come. No. We have to qualify ourselves. We have to 
qualify ourselves. Therefore, by the qualification, by 


your qualification, God will himself come and see you. 
(From a lecture in New York City, 30 December 1966) 


Unkown photographer. 


Philosophy means to see intelligently, darsana. The 
translation of “philosophy” is darsana. Darsana means 


Cover: Sri Chaitanya Mahaprabhu having darsana of Lord Jagannath in Puri while standing by the garuda- 
stambha. By Kshitindranath Mazumdar. Part of the “Bengali School”. 1891-1975. 


Unkown photographer. 
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Srila Prabhupada having darsana of the deities of Sri Sri Nitai Gaurahari in Durban, South Africa in 1975 


seeing. Philosophy means to see the actual fact. (From 
a lecture in Los Angeles, 10 May 1973) 

We have got these senses, so how can we have 
darsana of the Lord? The formula for this is given, 
sevonmukhe hi jihvadau svayam eva sphuraty adah 
[Bhakti-rasamrta-sindhu 1.2.234], we cannot have 
darsana of the Supreme Lord by exercising our 
material senses. [Only] if the Lord mercifully gives 
us darsana. That is his sweet will. How can we invoke 
his sweet will? Sevonmukhe hi, when we engage in 
his seva or service. Bhaja sevayam, means bhakti, seva 
and bhakti are one and the same thing. When one 
begins to worship the Supreme Lord, it starts with 
kirtana; Sravanam kirtanarn. When we hear the topics 
of the Supreme Lord and speak about him then the 
Lord mercifully gives us darsana. I cannot see God. 
Just like there is the president or the king. I am an 
ordinary person. By my wish [alone] I cannot see the 
king, but if the king desires he can come here and 
give darsana. That is the mercy of the king. In the 
same way we cannot see God by our own endeavor. 
Just like yesterday, one gentleman asked, “Can 
we see God?” Yes, you can see God provided you 
have the qualification. And as long as you remain 


unqualified you cannot see God. You have to earn 
that qualification. That is sevonmukhe hi jihvadau 
svayam eva sphuraty adah. Our first duty is to engage 
our tongue in the service of the Lord. Jihva, tongue, 
and not ankha, eyes. This tongue is a material object, 
yet by the help of the tongue one can have darsana 
of the Supreme Lord. (From a lecture in Calcutta, 22 
March 1975) 

You cannot call God, or Krishna, “Please come to 
me and save me.” Krishna is not your servant; he does 
not agree to be your servant. But when he’s pleased, 
he calls you, “Please come and surrender unto me.” 
Therefore, we should expect, “When the master will 
call me?” Don’t try to see God, but act in such a way 
that God will call you, “Please come here.” That is 
wanted. That is bhakti. Not that, “O God, please come. 
I will see you.” Why will God come to see you? He is 
very busy. What have you done that you want to see 
God? If you say, “O Indira Gandhi, please come here. 
I'll see you.” Will she come? Be qualified, and she 
will see you. This is not bhakti. Gopal is not anyone’s 
servant that he’ll come dancing to you. You be 
qualified, and he'll see you. He'll call you, “Come back 
home, back to home, back to Godhead.” Be qualified. 


(From a lecture in Mayapur, 23 February 1976) 


Unknown photographers 
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In January of 1935, Srila Bhaktisiddhanta Saraswati Thakur Prabhupada welcomed the then British 
Governor of West Bengal, His Excellency Sir John Anderson, to the Gaudiya Math headquarters in Mayapur. 


DRG-DRSYA-VICARA 


CONSIDERATIONS {i 


OF THE SEER 
AND THE SEEN 


Srila Bhaktisiddhanta Saraswati Thakur Prabhupada 


The following is based on an article titled, Sri Srila 
Prabhupada o Drgdrsya-vicara”, from the Gaudiya 
magazine (16.24.403-6). Drg (drs) means, “vision,” 
“seeing,” “the eye,” “knowing,” “discerning,” and thus 
comprises multiple nuances regarding the nature of seeing 
and the seer; drsya means “object of vision.” Drg-drsya- 
vicãra refers to the consideration of the seer and the seen. 

Srila Saraswati Thakur demonstrated drg-drsya- 
vicdra when at Sri Chaitanya Math he was once 
standing at the doorway of the inner sanctum 
looking toward the deities of Sri Sri Guru-Gauranga- 


Gandharvika-Giridhari. Since Srila Saraswati Thakur 
was not wearing his spectacles, an accompanying 
disciple suggested that perhaps he was unable to 
properly see the deities. Srila Saraswati Thakur smiled 
and said, “We should not think of the Supreme Lord 
as an object of our vision. Instead, we should meditate 
on how we can acquire some qualification to become 
worthy objects of his vision. We should consider 
whether he wants to see us and reveal himself to us.” 
Following the example of Lord Chaitanya, Srila 
Bhaktisiddhanta Saraswati took darsana of Jagannath in 
Puri from a distance, from behind the Garuda-stambha at 
the entrance to the temple. He explained, “We will stand 
behind our guru, Garuda. Jagannath will look at Garuda 
because Garuda is his devotee. Then he will also cast his 
merciful glance upon us.” After once taking darsana in 
this way, Srila Bhaktisiddhanta Saraswati expounded: 
Jagannath is not drśya [the seen], but drasta [the seer]. 
Only when a jiva is wholly free from the conception of 


himself being drasta, and when he is fully situated in the 
understanding of himself as drsya of Jagannath and to 


Unknown photographers 


Sri Krishna cia Bindu 


Srila Bhaktisiddhanta Saraswati (center) with his 
disciples, Sri Kunja Bihari Vidyabhushan (left), 
and Sri Paramananda Vidyaratna in 1916 or 1917 


be enjoyed by him, then only can the jiva remain sevon- 
mukha and with eyes of love actually have darsand of 
Jagannath. As long as we think, ‘I shall see Jagannath,’ 
then we shall not see him, but only wood, stone, an 
object described in Buddhist literature, or an antique 
handless statue that is an object of our enjoyment. Eyes 
of flesh can never chalk out the saccidananda-vigraha. 
Only persons who realize themselves as drsya, whose 
eyes see by hearing from sãstra or by chanting the holy 
names, may have darsana of the saccidananda reality. 


On another occasion: 


One who sees must do so with bhakti. A pure devotee 

is a servant of Bhagavan, and non-devotees are those 

with extraneous desires — karmis, jfianis, yogis, and the 

rest. If in the mood of an enjoyer we go to see Jagan- 
nath, regarding him as an object of our enjoyment, 
then we will simply see a maimed wooden doll and 
return. Some will say, “Jagannath is armless Rama, 

a wooden doll.” Others consider him a wooden man- 

nequin with spirit inside. 

When a devotee requested of Srila Bhaktisiddhanta 
Saraswati, “Be merciful to me. I want to see Bhagavan 
in this life,” he was reproved, “Will you see Bhagavan or 
will Bhagavan see you? For your own satisfaction you 
want to see Bhagavan. This is not the correct attitude.” 
— thus again insinuating that simply an impression 
on the retina is not sufficient for seeing the Supreme 
Lord; to actually see him one must serve the guru and 
be awarded divine vision. As Srila Bhaktisiddhanta 
Saraswati insisted, “The path to see God is by service- 
inclined subservience to the guru, who is a transparent 
representative of the parampara, and by waiting for 
and expecting the mercy of Krishna.” 

Srila Saraswati Thakur emphasized that hearing 
from devotees is more important than independently 
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reading śāstra or attempting to see the Lord directly. 
He would cite sruteksita-pathah (the process of seeing 
by hearing, [Bhag. 3.9.11]) and explain, “Vision of 
Krishna can be attained only through the medium of 
the ear, by hearing hari-katha from pure vaisnavas.” 

When a man told him, “While sitting on the 
riverside yesterday I saw Krishna,” Srila Saraswati 
Thakur asked him, “Did you not also see maya? If you 
are still seeing maya, it means you did not see Krishna. 
You must have seen a ghost. The test of seeing 
Krishna is to no longer be interested in maya. Anyone 
can say he has seen Krishna, but Rupa Goswami says: 

smeram bhangi-traya-paricitam sdaci-vistirna-drstim 

vamsi-nyastadhara-kisalayam ujjvalam candrakena 
govindakhyar hari-tanum itah kesi-tirthopakanthe 
ma preksisthas tava yadi sakhe bandhu-sange ‘sti rangah 

My dear friend, if you are attached to your worldly 

friends, do not look at the smiling face of Govinda as 

he stands on the bank of the Yamuna at Keshi-ghat. 

Casting side-long glances, he places his flute to his 

freshly blossoming lips. His transcendental body, 

bending in three places, appears very bright in the 

moonlight. (Bhakti-rasamrta-sindhu 1.2.239) 

“So if you are still attached to maya you could not 
have seen Govinda, for if you had really seen Govinda 
you could no longer remain attached to maya.” 

A zamindar who was granted a private meeting 
with Srila Bhaktisiddhanta Saraswati sat close to him 


KRISHNA eae Ne 
TO THE DEvoTEE’s Mood 


Srila Vrindavan Das Thakur’s 
Sri Caitanya-bhagavata madhya 23.465 


ye-ripa cintaye dase se- i rũpa haya 
dase krsne karibare pareye vikraya 


Krishna appears in the form that his dear 
devotee desires to see. He gives his devotees 


the power to sell him to others. 


— Śrī Caitanya-bhagavata with commentary of Bhaktisiddhanta 
Saraswati Thakur. English translation by Bhumipati Das. Edited 
and published by Pundarik Vidyanidhi Das. Vrajaraj Press. 
Vrindavan. 2001. 
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Srila Bhaktisiddhanta Saraswati Thakur Prabhupada at the opening of the center on Ultadanga Road in Calcutta 


and earnestly whispered, “Have you seen Bhagavan?” 
Srila Bhaktisiddhanta Saraswati retorted, “What is 
the use if I say I have or haven't seen? As long as you 
do not know how to see Godhead, any statement 
about my seeing him cannot benefit you. You must 
learn how to see Godhead. Otherwise, anyone can 
tell you that he has seen the Supreme Lord and you 
will be hoodwinked.” The zamindar was not satisfied 
with this reply and repeatedly asked, “Have you 
seen? Have you seen?” But Srila Bhaktisiddhanta 
Saraswati stuck to his point: “Without knowing who 
is the Supreme and the authorized process for seeing 
him, any such declaration, ‘I have seen God’, will only 
serve to deceive you.” Pursuant to this point, he once 
explained that without lacerating [criticizing] all ku- 
darsana (wrong philosophies) by su-dargana (correct 
philosophy), no one can attain bhagavad-darsana 
(audience of Bhagavan). 

Shortly after disclosing gayatri mantras to some 
disciples, from within his room Srila Saraswati 
Thakur overheard them conferring about the 
meaning of kdma-gayatri, discussing with alacrity 


the possibility of throwing flowers on Krishna’s 
body. When at that time Srimat Sridhar Maharaja 
entered his gurudeva’s room, Srila Saraswati Thakur 
looked up with a deeply disappointed expression 
and gravely remarked that it is most difficult to 
throw a flower on Krishna. Srimat Sridhar Maharaja 
deduced his guru-mahdardja’s inner feelings: “For 
crores of lives I have been trying to cast a flower 
upon Krishna’s body yet am still unable, but new 
initiates are glibly planning how to throw flowers 
on Krishna. After devoting life after life, after 
untold trials, I am still unable to approach that 
point, but you greenhorns think that because you 
have now received the mantra you have achieved 
everything. It is not such an easy thing, like a 
sweetmeat to be taken and swallowed.” [Author’s 
note: This narration is transcribed from a recorded 
talk by B.R. Sridhar Maharaja. A discrepancy is that 
kama-gayatri does not describe throwing flowers 
on Krishna, but that Krishna has flower arrows. 
This apparent inaccuracy may be due to faulty 
transcription of the narration or misunderstanding 
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A mural of Radha Krishna on a wall at Govardhan 


of kama-gayatri by the new initiates — or perhaps 
even with correct understanding they were anyway 
discussing the possibility of throwing flowers 
on Krishna. Whatever the case, this anecdote 
contrasts the excitement and anticipation of the 
new initiates with the apparent disappointment 
and despondency of their initiator, whose feeling 
of hopelessness for attaining Krishna demonstrates 
the inner wealth of substantial vaisnavas.] 

One day while Srila Bhaktisiddhanta Saraswati 
was lecturing, the deities’ drati began and some 
listeners left to attend it. He commented, “They 
are going simply for eye exercises,” — thereby 
indicating that the Lord cannot truly be discerned 
by those who have not properly heard. And in Puri, 
he commented similarly to a disciple who, having 
gone for darsana of Jagannath, arrived at the end of 
his (Srila Bhaktisiddhanta Saraswati’s) kathā in the 
matha — a lecture in which he had expounded on the 
actual meaning of Jagannath darsana: 


Even now youare very late. Even now you are wander- 
ing here and there, going to see Jagannath — through 
these eyes. If you do not first attain spiritual knowl- 
edge through the ears, then going to see Jagannath 
will simply be curiosity mixed with personal sense 
gratification. I am not saying not to go to the temple 
to see Jagannath — but Jagannath will see. The pre- 
tense of darsand by a person lacking an objective 
is no darsana at all. See Jagannath as the object of 
service, different from the world of personal enjoy- 
ment. When you go to see Jagannath do not just see 
the material world, but attain spiritual knowledge. 


Srila Bhaktisiddhanta Saraswati applied this drg- 
drsya-vicara not only to Bhagavan but also to those 
pure devotees who constantly see him through eyes 
tinged with the salve of love. Like their worshipable 
Lord, such pure devotees cannot actually be observed, 
or their activities factually comprehended, by worldly 
perception. Thus he taught, “Do not try to behold a 
sadhu by the eyes, but by the ears, by hearing him.” 


Photo by Daniel Villafruela 
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One day a renowned professor came to the 
Gaudiya Printing Works to meet Srila Saraswati 
Thakur, who was sitting there expounding hari- 
kathā to his disciples. In course of conversation, 
the professor related that he had recited the Gita 
before Bhaktivinode Thakur and was well acquainted 
with him and some of his children. Srila Saraswati 
Thakur immediately retorted, “You never saw 
Srila Bhaktivinode Thakur. You were never in his 
presence.” The shocked professor replied, “For so 
many years I discoursed to him at Ramabagan, and 
you are not accepting this? I am elder to you. I even 
know all of Bhaktivinode Thakur’s children.” 

Srila Bhaktisiddhanta Saraswati became aroused 
and manifested his intrinsic nature as the lion 
acarya: “Far from reciting the Gita to Bhaktivinode 
Thakur, you were never able to see him. No mere 
professor can see Srila Bhaktivinode Thakur. In our 
conception, Bhaktivinode Thakur had no children. 
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He was not a product of this material world. 
Bhaktivinode Thakur keeps himself hidden from 
those who think they are seeing him. Bhaktivinode 
Thakur reveals himself to one who understands 
that he is to be seen by Srila Bhaktivinode Thakur.” 

The scholar was dumbstruck by this stinging 
analysis and could not grasp its deep import. Upon 
leaving he commented to Srila Bhaktisiddhanta 
Saraswati, “Never did I go to Bhaktivinode Thakur, 
never did I see him? My opinion is different from 
your proud words. He had some affection for me and 
never let me leave without feeding me. He said many 
confidential things to me. You sometimes saw that 
yourself. I am extremely aggrieved on hearing such 
unpleasant words from a sadhu like yourself.” Not 
concerned that such a reputed and learned person 
was leaving in a huff, Srila Bhaktisiddhanta Saraswati 
remained unhesitant in speaking the truth and further 
declared, As long as you have such mundane vision, 


YS 


THOSE WITH BHAKTI 


Padma Purana Uttara-khanda, chapter fifty 


na dhanena samrddhena na vai vipulaya dhiya 


ekena bhakti-yogena samipe drsyate ksanat 


toyam baddhva tu vastrena krta-karyarn katham bhavet 


prapya deha vind bhaktirn kriyate sa vrtha-sramah 


bahubhyam sagaram tartum yad van mūkho ‘bhi varichati 


samsara sagaram tad vad visnu-bhaktim vinã narah 


Lord Vishnu does not give his darsana to those who have vast wealth. He does not give his darsand 
to those who were born in aristocratic families. He does not give his darsana to those who have vast 


knowledge. But he gives his darsand in a moment to those who are engaged in devotional service. Just 
as a person is unable to bind water with cloth, if after attaining the human form of life the living entity 
does not engage in devotional service, he is unable to attain liberation and his labors go in vain. As a 


foolish person tries to cross the ocean by swimming, only a foolish person tries to cross the ocean of 
material existence without engaging in devotional service to Vishnu. (Quoted by Srila Bhaktisiddhanta 


Saraswati Thakur in his commentary on Caitanya-bhagavata madhya 10.250.) 


— $ri Caitanya-bhagavata with commentary of Bhaktisiddhanta Saraswati Thakur. English translation by Bhumipati Das. 
Edited and published by Pundarik Vidyanidhi Das. Vrajaraj Press. Vrindavan. 2001. 


Unknown artist. Vintage painting 


Sri Krishna Kathamrita Bindu 


Krishna shyly looks at Radharani from behind a tree 


you cannot see Srila Bhaktivinode Thakur. Become 
fixed in seeing yourself as the object of his sight.” 
During a Gaudiya Matha festival, a śāstrī known 
for being fond of good food was sitting for prasada. 
While he was relishing the opulent sweet called 
malpura, Ananta Vasudev Prabhu addressed him, “O 
Sastri, consider whether you are eating malpura or 
the malpura is eating you. Pandita hana kene na karaha 
vicara?: ‘Being a scholar, why don’t you judge the 
matter?’ To maintain proper consciousness while 
taking prasada, vaisnavas say ‘sadhu savadhana’ and 
recite the song of Bhaktivinode.” [ The song referred 
to begins Sarira avidya-jala.] Not catching Vasudev 
Prabhu’s point, the śāstrī became peeved and, on 
returning to his place, wrote an extensive letter to 
Srila Saraswati Thakur: 
I went to the festival at the matha, yet while taking 
prasāda I became disturbed at heart. I am not a poor 
man. I am getting a pension from the government. 
My two sons are earning well. My wife is most expert 
at preparing delicious varieties of food. I have eaten 
plenty of malpura. I did not come to the matha to gorge 
on malpura. But your disciple Ananta Vasudev said 
to me, “Are you eating the malpura or is the malpura 


eating you?” Hearing that, I became doleful. Am I so 
greedy that the malpura would eat me? 
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On reading this, Srila Saraswati Thakur commented 
to his disciples in attendance, “Can the learned people 
of this world comprehend Vasudev’s question? Even 
among us, are there more than a few persons who 
can grasp it? It is not within the ability of humankind 
to appreciate these matters. Only by Krishna’s mercy 
can all this be realized.” A reply was sent to the śāstrī 
conveying the real meaning of Vasudev Prabhu’s words: 

It is not fitting that we “eat” the prasada of the Lord 
that is, that we measure it. If the prasdda enjoys us, 
eats us, makes us its own, then we will conquer over 
matter and that will be to our benefit. The meaning 
of prasdda is “favor” or “mercy.” The remnants of a 
vaisnava’s prasdda are called maha-maha-prasada. The 
Bhagavatam states: 


tvayopabhukta-srag-gandha- vaso- lankara-carcitah 
ucchista-bhojino dãsds tava mayam jayema hi 

Simply by decorating ourselves with the garlands, 
fragrant oils, clothes, and ornaments that you have 
already enjoyed and by eating the remnants of your 
meals, we your servants will conquer your illusory 
energy. (Bhāg. 11.6.46) 


One should consider oneself the object of vision 
or enjoyment for the prasāda of the Lord or his 
devotee. To think oneself the seer and enjoyer will 
cause one to enter deeper within the kingdom of 
maya. Brahmavan nirvikaram hi yathã visnus tathaiva 
tat: “Vishnu prasada is as transcendental and free 
from degrading transformation as is Vishnu himself.” 

Everything about Srila Saraswati Thakur is to be 
understood in terms of this drg-drsya-vicara. Without 
understanding this, nothing about him can be 
understood. His drg-drsya-vicara distinguishes him 
and all other authentic devotees from persons whose 
professed faith in God is motivated by personal intent. 
By this yardstick, which subsumes all flickers of truth 
found in other religious processes and reveals their 
insufficiency, whatever else that is called sincerity is 
exposed as a mere shadow of unadulterated sincerity. 
Only those who have been blessed with this drg- 
drsya-vicara, by the genuine desire to attain it, can 
begin to comprehend anything about the personality 
and teachings of Srila Saraswati Thakur. Others will 
necessarily blame him for the faults they ascribe to 
him due to their own refracted vision. 


—Bhakti Vikasa Swami. Sri Bhaktisiddhanta Vaibhava. Volume one, 
part two, chapter five. Bhakti Vikasa Trust. Surat, India. 2009. 
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Sri Krishna at the rasa-mandala with the gopis of Vraja 


Unknown artist. Contemporary painting. 


Sri Krishna Kathamrita Bindu 


Have vou SEEN? 


Sri Srimad Gour Govinda Swami Maharaja 


You always think that you are drastd, the seer, and 
that the sadhu is drsta, the one to be seen. Everyone 
is like this. They think they are the seers. But it is 
just the reverse. You are to be seen and they are the 
seer! Think this over very deeply. I think you cannot 
completely understand what I say. We always think 
that we are the seer and that they are to be seen, 
but this is not a fact. It is just the reverse. They are 
the seers and we are to be seen. (From Pariprasna, 
the Process of Inquiry. Chapter 6. From a discussion in 
Perth, Australia, 22 November 1990.) 

Every day you sing saksad-dhari, and Krishna says the 
same thing: acaryarn mam vijaniyan — “He is as good as 
myself.” na martya-buddhydsttyeta — “Don’t think of 
him as an ordinary mortal human being.” sarva-deva 
mayo guruh — “No, all the demigods are there in him.” 
This is guru-tattva. How can you see such a guru with 
your material vision? As you cannot see Krishna with 


Shadows of Radha and Krishna 
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From Srila Vrindavan Das Thakur’s 
Sri Caitanya-bhagavata madhya 10.250 to 254 


The following are the words of Sri Chaitanya 
Mahaprabhu to his devotee Mukunda regarding 
the washerman who came in touch with Krishna in 
Dvapara-yuga. 

bhakti na manile haya mora marma-duhkha 
mora duhkhe ghuce ta’ra daragana-sukha 


“If one does not accept devotional service, 
I feel aggrieved at heart and as a result he is 
obstructed from seeing me. (text 250) 
rajake o dekhila,—magila tara thani 
tathapi vañcita haila,—yate prema nafii 
“Even though the washerman saw me, when 
I asked him for something, he was deceived 
because he had no devotion. (251) 


ama dekhibare sei kata tapa kaila 
kata koti deha sei rajaka chadila 


paileka mahabhagye mora darasana 

nā paila sukha, bhakti-stinyera karana 

bhakti-stinya jane muni nd kari prasāda 

mora daragana-sukha tara haya vada 

“That washerman underwent austerities 

for millions of lifetimes in order to see me. 
Even though out of great fortune he achieved 
my darsana, he did not obtain any happiness 
because he was devoid of devotional service. 
I do not show any compassion to those who 
are devoid of devotional service. Therefore, 
they are bereft of the happiness derived from 
my darsana. (252-254) 


— Śrī Caitanya-bhagavata with commentary of Bhaktisiddhanta 
Saraswati Thakur. English translation by Bhumipati Das. Edited 
and published by Pundarik Vidyanidhi Das. Vrajaraj Press. 
Vrindavan. 2001. 


Unknown artist. circa 1750-1751. Rajasthan Udaipur. 
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Krishna selects Radharani as his favorite 


material vision, you cannot see the guru with material 
vision. You will only see the outward thing, which is 
not guru. Only if the guru showers his mercy on you 
can you be endowed with the vision to see his true 
form. By the mercy of guru you can see guru, otherwise 
you cannot see. This vision is only obtained by crying 
and crying before Krishna: “O Krishna! I don’t know 
who is your real representative who can deliver you to 
me cent percent. I want you cent percent, O Krishna!” 
If you cry before Krishna then Krishna will make an 
arrangement. He is there in the heart as paramatma. 
He will understand, “Now he’s crying for me, so I 
must help him.” He will make an arrangement that 
you meet a bona fide guru, a genuine representative 
of Krishna, a very dear, intimate devotee who can 
give you Krishna. Otherwise, it is not possible. This is 
the only process. But in our case, we try to measure 
everything. We measure the Lord. We measure the 
guru. We try to see the Lord with our vision, with our 
defective senses. Therefore, our dcaryas and sastras 
say that the guru is the seer, drasta, and you should 
put yourself in the position as the object to be seen, 
drsta. It is very difficult to understand this point 
because almost everyone thinks just the reverse. You 
think you are the seer and the Lord or guru are drsta, 


the objects to be seen. No! It is the complete opposite. 
The Lord is the seer and the guru is the seer. You are 
not the seer. You are the object to be seen by guru or 
seen by the Lord. Do you understand? This is a very 
deep philosophy. (From Pariprasna, the Process of Inquiry. 
Chapter 8. From a discussion in Sydney, Australia, 7 
November 1990.) 


WHEN THE Devas 
Were UNABLE TO 


RECOGNIZE VISHNU 


— 


Kena Upanisad chapter 3 


Once there was a war between the devas (demigods) and 
the demons. After a long struggle, the devas prevailed by 
the mercy of Vishnu, but they mistakenly ascribed their 
victory to their own valor and became proud. To humble 
them, the Lord appeared before them in the form of a yaksa 
(nature spirit). The devas appointed Agni, Vayu, and Indra, 
the three most powerful personalities among them, to find 
out the identity of the yaksa. Despite their exalted powers 
and positions they could not recognize Vishnu, who they 
each perceived in their own individual way. 


Unknown artist. Contemporary painting. 
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Once the supreme Lord fought on behalf of the 
devas and won victory for them. By this victory of 
the Lord the devas became glorified. They thought, 
“This is our own victory and our own glory.” 

The Lord understood their mentality, and 
manifested before them. The devas did not recognize 
him. They asked, “Who is this yaksa?” 

They told the fire-god Agni, O knower of everything 
created (jata-veda), find out who this yaksa is.” He 
replied, “Yes, I will do it.” 

Agni came before the yaksa, who asked him, “Who 
are you?” Agni replied, “I am the god of fire. I know 
everything created.” 

The yaksa asked him, “What power do you possess?” 

“I can burn anything that exists in this world.” 

The yaksa placed a blade of grass in front of Agni 
and said, “Burn this.” Agni approached the grass 
and tried to burn it with all his might, but could not. 
Returning to the devas, he told them, “I could not 
discover who this yaksa is.” 

Note: Agni is known as jata-veda meaning both the 
fire god and one who knows all beings. In this case 
the commentator says that he is jadaveda pratyaksa- 
darsi — a materialistic empiricist who is trying to 
understand the Lord by his powerful senses.] 

Then they told the wind-god Vayu, “Find out who 
this yaksa is.” 

He answered, “Yes, I will do it.” 

Vayu came before the yaksa, who asked him, “Who 
are you?” Vayu replied, “I am the god of the wind. 
am the swift traveler of outer space (mātariśva).” 

“What power do you possess?” 

“T can lift up anything that exists in this world.” 

The yaksa placed a blade of grass in front of Vayu 
and said, “Lift this.” Vayu approached the grass and 
tried to lift it with all his might but could not. 


Agnidev on his ram carrier 
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Vayu on his gazelle carrier 


Indra, lord of the devas, on his elephant carrier 


Returning to the devas, he said, “I could not 
discover who this yaksa is.” 

[Note: Vayu as matarisva represents someone 
who has subtle mystical powers which they feel will 
impress everyone, yet he falls short in front of the 
Supreme Lord.] 

The devas then told Indra, “O munificent king of 
the gods, find out who this yaksa is.” 


Unknown artist. Vintage Thanjavur painting. South India 


Unknown artist. Contemporary reproduction of a vintage painting. 


Unknown artist. 
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Krishna watches Radharani cooking for him 


He answered, “Yes, I will do it.” Indra approached 
the yaksa, but as soon as he came near him, the 
yaksa disappeared. 

Just then an effulgent woman appeared in the 
sky above that place. She was Uma, the daughter 
of the Himalayas [and consort of Lord Shiva]. Indra 
addressed her, “Who was this yaksa?” 

She told him, “This was the Supreme Lord. By his 
victory only have you devas become glorious.” 

Thus, Indra could understand, “This was the 
Supreme.” 

It is because of this, that these three devas, 
Agni, Vayu and Indra are greater than the 
other gods; they came into close contact with 
the Supreme Lord, and they were the first to 
understand, “This is the Supreme.” 

Therefore, Indra is greater than the other gods as 
he came into close contact with the Supreme, and he 
was the first to understand, “This is the Supreme.” 

[Note: Because they came first in contact with 
the Supreme Lord, these three, Agni, Vayu, and 
Indra are the most powerful among the devas. 


Although, by dint of their meeting the Lord, Agni 
and Vayu are more powerful than the other devas, 
still because they tried to perceive and understand 
him through their intelligence and powers they 
were baffled. Among the three of them, Indra is 
the best. He is deva-raja, the king of the devas. He 
obtained that position because he was the only 
one who took shelter of guru in the form of Uma, 
by which he was the only one able to understand 
the Lord. The Chandogya Upanisad, 6.14.2 states 
dcaryavan puruso veda — “One who approaches 
a bona fide spiritual master can understand 
everything about spiritual realization.”] 
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Crosme THOUGHTS 


ACTING so THAT THE 
Lord Sees Us 


In part one of his song Prasdda-sevaya, Srila 
Thakur Bhaktivinode cautions, Sarira avidya-jal, 
jodendriya tahe kal — “The material body is a place 
of ignorance, and the senses are a network of paths 
to death.” In this world the senses are both the 
instruments for enjoyment as well as the acting 
forces that bind us to this world. The living entities 
here are conditioned to considering the sense of 
sight as a primary source of their pleasure. 

In a lecture on 10 November 1936 in Jagannath 
Puri, Srila Bhaktisiddhanta Saraswati Thakur 
Prabhupada explained the subtle difference 
between seeing the Lord for our personal pleasure 
and being seen by him: 

“I see the statue” — this kind of thinking is in the 

spirit of enjoyment, whereas, “The deity sees me, my 

uncovered pure self” is deity darsana. If in the same 
way that I see a movie, drama, or gymnastic display 
or hear a song I think, “I can see the deity with my 
eyes and fathom him by my intelligence,” such an 
attempt will be on the material platform. One will 


derive no benefit from such inclinations not meant 
for satisfying the Lord’s senses. Faith in the Lord 
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entails not having faith in mundane enjoyment or 
renunciation. If one has faith in this world, then that 
is bhoga (enjoyment): “The objects of the world are for 
my enjoyment.” Such a mentality is due to not having 
initiation and spiritual knowledge. 


As discussed in this issue, darśana does not 
mean to see the Lord. Darśana means to act in a 
way that the Lord will see us. The word darśana 
has several meanings, primarily it means to see, 
but it also means to know or understand. When 
we go before a superior person, like our boss at 
work, we don’t show up and stand looking at him 
to examine him or her, rather we report before 
the boss, are thus seen by him and then accept 
his instructions. That is the profound and subtle 
principle of dargana. To teach us the meaning 
of darsana, when going to the temple of Lord 
Jagannath in Puri, Sri Chaitanya Mahaprabhu 
stood next to Garuda, indicating that the proper 
mood of darsana, is not to proudly “check out” 
and “approve” of the dress or appearance of Lord, 
but rather to act in a way that he will see us. To 
teach us this principle, Sri Chaitanya Mahaprabhu 
illustrated that instead of trying to go close to 
see the Lord with our mundane eyes, we should 
stand next to the Lord’s devotees such as Garuda, 
thinking, Who am I? I have no divine vision to be 
able to see the Lord, and why will the Lord look 
at me? Instead, I should take shelter of and be 
close to Krishna’s dear devotee such as Garuda, for 
surely the Lord will look at them and he may then 
see me standing nearby.” We have often observed 
Hindus in India when going for darsana, standing 
before the deity and pulling their earlobes and 
lightly slapping their cheeks to indicate their 
submission to the Lord and acceptance of the 
Lord’s chastisement. — MDas. 
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